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VAJIRAN,I & ITAVI

Gandhi's concept of Ahimsa

The concept of non violence is centrai thread runnlng through out
philcsophical systern of GanChi. lt is the foLrndation of Gandhism His ccncepts like
continu ty of ends and means, the concept of Satyagraha, lhe thcoty of lrusteesliip,

critic of modernlty and h,s other views are based on this foundatjon Gandhian
concept of non-vio!ence assuntes special siSnificance in contelrporrry limes lrhell
worid s \,\,itnessing tlre rope oi political ,,/iolence.

Sourccs of Gandhian thought of Ahimsa

lle is influenced by Jainism, Buddhism, Christianity as well as Kooran, Geeta.

Explanation of Ahimsa:

Gandhian concept of Ahimsa can be explajned with the help of Gandhian
concept of man, society and the goal of man,s life.

Views on man:

Man is diffe.ent f.om animal. Man is superio. to other anirrals The purpos_- of
man's llfc is highei ihan the purpose of life of anirnals. Animals are cotucerned with
the salisfaction of their appetite. The life of man aims at realization of truth. For
Gandhi, truth is god. The soLll of animals is sleeping where soul of m.rn rs

awaksned. llence man can understand truth or god. The life ot mar combines good
and evil The purpose of life is to conquer evils and move towar,is gooC Tfre lives of
qreat men are testimony to this faci Thus trLrth is the objective of ntan,s lile. For
Gandhi kuth has no finality hence everyone,s lif-- should be a coniinuous purslllt for
truth. Man can reaiizeitruth by following the path of Ahimsa. Atiimsa as a lifelong
exercise. Gandhi believed in continuity of ends and rneans- Ahimsa is a means to

realization oi truth. No other means can bring man near io god-

Concept of Society:

I\r1an is a social animal. Society is macie up cf inter-dependent ielationships
Man is a soul of scciety Society should be conducive for th-^ grow t of man. Just like
aim of rnan as development of its soul, the aim of society is develcpment of man.
Thus Ahimsa is also a moral philosophy. lt estabtishes that social order should not
be exploitative lt should be based on sptnt uf love and brott,erlrood s rcL- no one ca
'la'r ',n,; 11g11. ,o .,. h r rglrt to pr , j^l,lo o,,
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Tfu!!FEF--__- VAJIRAM & RAVI
rhus Gandhi's concept of Ahimsa tries to purify and reform both individuar asv,/el as society

Explanation of Ahimsa:

Ahimsa is a nteans or path to reach nea. to the god Ahimsa ts a
nr ultidimensional concept Gandha advocates Ahimsa not only towarcls human beingsi)ut a so towards ;rnimars, non riving as welr as tov/ards environment Ahimsa rs bothneqetive'as welt as posilive ln negative sense it meandfot inflicting injury to anyone HL. talks about Ahinlsa o, bolh thought as well as actions Since god resides insoul inflicting violence against someol
to puriry evil doer and not ,r","n ,n:"";":::r':i:J::::;:H::,:i:;;::':
more irnportant than negative aspect. positive aspect means spirit of love ancibrotherhood. The spirit of love and brotherhood is based on feeling of sacriflce.
Sacriflce means negation for others This ts the charactenstic oF god. ,"n"" On*.ubrings mean nearer to god.

Ahimsa is not a passive theory. rt is an action theory. rt is a continlrous
exDeriment to reaiize aod. Ahimsa is n(
strons Ahimsa is a spirituar r"-". ;:il::":::#::- jff ::3?ilj ";T.l
olrer physical power Ahimsa is a source of ntorality. Ahimsa requires inlend purriyAhinrsa is not a phirosophicar system it is to be impremented in actuar life candhisaid Ahimsa is a role of his life. Gandhi said Ahimsa appeals not to reason bLrt toor .c. ,t.sness

Continuity...._... cnds and means

Continuity of aims and means is the logical gql4lQiqtip! of candhian theoryof Ahimsa. Gandhi Suggested non-viotent means to achieve the icleal of Ramrajya.Ihe objective of freedom movement v
c a nd hi ber ieves that elh ica r 
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established through violent and non_ethical means. The above statement throws lighton Gandhian poriticar phirosophy. cancrhi was infr.enced by Gokhare GokhaJe wasknown as political guru of candhi. Gokhale talked about necessity of spirituahzation
of politics Thee are two schools of thought in political philosophy one represented byl\4achravelli For Machiavelli encjs justlty means Machiavelli established
i,.:rtv,"'r.'l errlcs and porrtics as we as bctlleen reiigron and Dolitics li.e anothcr
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VAJIRAN1 & RAVI

school of though is Platonic and Aristotelian school. For this school potitics and

ethics ar6 inseparable candhi also belonqad to thr! s.hool of tholght. Machiavelli

grves pnmary to ends, Gandhi gives prinlacy to m.rans. ln his book ,llin.l 
Swaraj,.

candhi compared seeds with means and ends with fruit He writes that rt is
impossible to gain good ends with bad means True swaraj and kue democracy by

iolicv,ring unfair nleans thus Gandhi bridltes oap behveen en,is and means 3 .l

ethics and poliucs _fhe political life of man is nol ciiiierent fr.rm other aspects of hrs

life lf social life requires ethics politics also requires ethics. For Gandhi politics

vrithout religion is iike a death trap

u fltlcls m:

Satyagraha:

- meaning of Satyagraha

u-i9.n of Caficihran id-a ol Salylgr.rh

difference between passive resistance and Llirtya-orahe

fields of application of Satyagraha

. critical evaluaiion

Il4eaning of Satyagraha:

It comprises of two words "Satya" aitd "Agraha" it means Satyagraha rs il
continuous effort for realization of trulh. We see continuily of mears and ends theonr'
in Gandhian concept of Satyagraha. lf end is realization of tiuih only Satyaq[aha carl
be means.

Reiation bctlvecn Satyagraha and Ahimsa:

Satyagraha is a behavioral component of Ahimsa_ lt is a technique to pr3cticc
Ahimsa. Satyagraha comprises ihree cotnponents:

i) Truth

ii) Ahrrnsa

iii) Self sacrifice
',
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For Gandhj Satyagraha is not a \1
who has conquered re", ""0,",""0;,";:::;::::: ::: J::Ujr"..jllr ^ 

***
Origin of concept of technique of Satyagraha

Gandhi developed his techni
Gandhi carrs rhis technique 

". *"1,'"i :j:::"::;:? j:,"::,:"^lJ,r:fl:
betwcen lh-- t\,vo

Comparison betwecn passive rdsistance and Satyagralla:

- 
Passave resistance is inabiliiy to use violence passive resistancs carries thefeeling of harming the enemy Satyagraha js total renunciatjon of violence inthoughts as well as deeds_ Saiyagrahi never aims to inflict injury as evlt doer.Satyagraha is directed against evil a

avoid conricr. rt i" u ,uui. ro rp.o;:: ":::f:::::L:::::: 
;"T:":,,]""."::j:by possessing weapons whereas Satyagrahi has only one weapon i.e. the mora]

Characterislics of Satyagraha:

Satyagraha can never be a wei
ohoose betlveen viorence an.r 

"o*u,.toon 

of weak' Gandhi hirnsert saici if he has to

simpiy a political wea;;;;;;," ;",,." 
he will go for violence, satyagraha lS not

Iechniques ofsatyagraha: 
ans to ensure the socio econornic ilstice

li includes fastjng, mass strik
Gandhi used n,", o^,,*",n","";;:":: fi:::J ll,iliJJl.'"ljjl]lli
Gandhi continuously defines the technique the most crystallized fornl of techniquewas civil disobedienc€ movement of i930,s.
Conditions of applications of Satyagraha:

satyagraha should be used as a last resort. lt should be used when otherpeacelul means have faired. satyagrahi shourd alow evir doer to rectify his mistakes.
Scopc ot applica(ion:

",.,,,,^..,,,:"n 
be applied anywhere including family to the level of intsr-national' !- ne sais rn lha ev. nt ot foreto invl\iori fFupl< .l,n,rl,, rurn: tUrnon.l I SL 'L'irllrLr cr reiestulper\rr 

^u!t.J nol be there to crrrsll le human chatn [r/e|tTne

t:.
tr,

e:

ei

c.

6
e
q
s
El

G,
E
"je
1l

r-
i

?
,€

C
:...1

q

C

-c
-ltt
(
(

c

e

,\x
\ ., o,'-{'



VAJIITANI & RAVI

does so it is not necessary that his soldiers will suppod

don't think anyone can repeat it Thus Satyagraha

him Even if that happens I

is a unique way to bring
revolulion. lt is based on concept oi love and fraternity.

Critical Evalualion:

Satyagraha is a difficult technique to be adopted Everyone cannot practice
Satyagraha lt requires person with strong will ancj intinlte capacity oi sacntice
Problenr lies not with the concept, probteors lies jn abllity of those v/ho u/ill implement
lhe concept. The weapon of Satyagraha has been successfu ly implemenled not only
duri.g lndian freedom struggle but in other countries also. The South African
revolution and Nelson Mandela is an example of successful use oF Satyagraha
Martin Luther King s civit rights movement and Lech Watesa,s solidarity movement Is
influenced by Gandhi. Even in contemporary times like Chipko Movement, Narmada
Bachao Andolan and Aung San Sui Kygi in Myanmar. Accorcling to Bipin Chandra
Satyagraha was very important aspect of Gandhian strategy. It provided basis for
incorporating masses irr national movement

Cflticism:

Gandhian idea with respect to internalional po hL s is !4s-e! to put into
practice.

Gandhian concept of Swarai:

Swaraj is an lndian version of libe(y The ternt Swaraj become popular ctunng
freedorn movemenl. candhi was not flrst person to talk about Swaraj. Before Gandhi
leaders like Dadabhai Naroji, Tilak, Gokhale llave already given their ideas on
Swaral These scholars were tatking primarily in terms of political swaraj. lt was
Arbindo Ghosh and Bipin chandra parwho ....the first time discarded western nation
of swaraj and established that concept of swaraj is based on Vedantic and tdeals.
Ihey combined political swaral with spiritual swaraj. Gandhi,s ldeological Foundation
was based on their analysis. Gancjhian theory of swaraj was based on three
cornponents:

i) Reiection of European concept of negative f.eedom Freedom for lndia wiil
mean complete independence from England and after than guarantee basic
crvil liberttes Cenied to itl.iians in practice.

q)
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\/AJI RAN,I & RAVI
ii) Civil liberty is necessary for Swaraj.

iii) Swaraj lvill not be simply an individualistic nation it wi made the idea of
rndividual liberty compatible with the idea of social liberty

candhi defined swaraj as sum total of individual self rule. Gandhi retare.t

personal to political candhi believed that idea of swaraj js based on concept of
Ahinrsa and Satyagraha. Without these it is impossible to achieve s,.,.,araj. Gandhi

v,/rltes that quest of lndia's freedom begins when everyofd takes the responsibrlity

For changing his iittitude of intolerance and etctlrgtvrty OutwarLJ freecjon lvhrch we

will get v,/ill be in direct proportion of in lvorld freedom which we have obtained

Political freedom is a means to obtain freedom from within. lnternal freedom will

liberate from fear and insecurity hence it will liberate man from desjre to dominate o.
to be dominated- Thus true swaraj means self rule of a person as oneself This idea{

of swaraj emerges from Chandogaya Upnishad and ceeta According fo ceeta
liberated rnan is one who acts without cravings and possessiveness and who flnds
peace in awareness of infinite spirit. Chandogaya Upnishad delines freedom as self
qoverning autonomy, unlimited fteedom in allworlds.

Ihus swaraj became major va,ue and philosophy of lndia,s fteedom and

struggle. For Gandhi swaraj required social reforJns like ending untouchability,

ending Hindu Muslim conflict and Sarvoclaya. Sooner we will eliminate evils, fas.ier

will be our progress towards swaraj- To postpone socia' reform till attainment of
swaraj is not knowing meaning of swaraj. Wilhout large army ol self sacrificing and

d-termrneo worl,.ars there is no su.h (hilg as Swatdj.

Application of Swarai:

Swaraj manifested of different level

first at lndividual levcl:

It means moral upliftment of self. lt means man is not slave of his desire

Second level - Cultural level:

l1 rneans having faith and respect of one's own culture without disrespectinq culturc

of others

'At economic Ievel: Swa.aj means encl nf poverty. erpiottalton rnd diqrrrt / ot labo!r
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VA.IIRAM & ITAVI

At social level: Swaraj means end of untouchability and commLlnal hatred

At political levcl: Swarai means syslenr of governance haserl .n dFmocratic
de.entralization, spiritualism of polatics an.j ability of man to resist Lrnjust ta!!s of
stale.

Ihus Gandhian swaraj is linked to his conceft of Sarvodaya lt is basLs of
Gandhian vision of state of Ramrajya ln his book ,,ltind Swaraj,, Gandtri deiined
real swaraj is attainmeDt of situation when poorest of man is able to e|joy all those
things which are available to a prince. True swaraj n-,u"na 

"rul, 
poorest rnan

identified his interest with the interest of nation Thus Gandhian ccncept is very
rrnportant f.om point of view of contemporary theories of legitimacy of -state povedy

is treated as one am among the major.auses responstble fcr pheno|lenon like
dissention from state.

Significance of Swaraj:

1 lndividual tevel his concept of swaraj curbs many coniemporary problems
like excessive individualism, consumerism and materialism lt promoies idea
of sustainable development.

2. Socially it is relevant because it is basis of harmonious society.

3. Culturally it is relevant in the trght of contenrpurrD prol)l!rns rr oultLtral

ilrlperialism and concepts like clash of civilization.

4. Politically Gandhian idea has gained universal acceptance throughout the
world there is a growth of grassroots democracy. Strengthening of civil society
and rolling back of state.

Gandhian critic of Modernity:

(i) Meaning of modernity

(ii) Tradition of criticizing modernity

(iii) lnfluences on Gandhi

(lv) Meaning of true civilization of candhi

(v) Differences between modernazation and westernization

(vi) Gondhi'sappreciationsofwest

\J.
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(vii) Features of modernity criticized by Gandhi (materia,ism, consumerism,utilitarianism, expJoitation of envtrcnment, fascism impe alism, tndLrstrialisn
Gandhian vision of future society

Evaluation

I\,4odernity is said to have begun in sixteenth cen{ury in wesl Modernity.,!as aI od,. I ol o.,r, .r97n6-,,1. 
1,L"

rncrustrial revorution. Attributes of mo( 
lssaoce' refoTmaiion, enriqhtenrnent and

an.r rrdividLrarism. since moclern arJer.iry 

are rationarism, secularisii ,,iate,,.:1,"m

wesrernization are treared * r-;"::il;:;:H:[:il::ffi :,ilJJlwesiernization

The tradition of criticism of
Rousseau began tiris tradjtion *,,"r'noo"tn't 

is not unique to Gandhi It was

sc,en ce on h u m a n n a ture a nd . ";;; :""""::"J;";:T:ilr,"::X,,:,:lJ:1":l
This_tradition of criticism of moderni
modern scholars. 

ty continues till ioday in the works of post_

candhian crilique of modentity is to be understood from number ot hlsscallered lclters, speeches, artic,es and overallconiext of his philosophy.
C radhj.]n ,,.ew_ tre tnflu.}nccd {

or scho ars ,jke uo*",. 
"",0""*. .":::ffi:[il:T:il:[JJ]J::::

has shown the ill effects of modern
rorstoy and rhoreau n"," 

",0,".". *lllr[Jil::::::,#ffi:Jl.]:: ,|I:RLrskin wanted to reestablish the dionity of labour Above works influenced Gandhianidea on moderDity.

,. . :unon' 
criticized modernaty because of certain manifestation of modernitywhich Gandhi considers as harmful anrj imrnoral_ He cloes not critjcize modernity justbecause it orjginated in west. Followinc

disliked: J are the features of modernity which Ganohi

(i)

(i')

dichotoft]y between ends and means

aLrtonomy of polilcs from ethjcs, religiod

,,5tl



(iii) excessive individualism which leads

&

to utilitarianism which converts one man

VAJIRAM IL\vI

into a utility for another man.

(iv) consumerism beca,Jse it leads to overexploitation of natural resources and

harm environment.

industrial production leading to mass production instead of production by

rlrasses. He associated ii wiih poverty of millions of lndians.

excessive nationalism which is mqnifested in the form of fascisrr and

i.nP.1;o1; 
'n

(v)

(vi)

(vii) power politics.

Gandhi's views on true Civilization

l\4an is difierent from animal. ln animals soul is always sleeping hence

arimals are guided by appetite. Man is not animal. Modernity reduces man to the

level of beast- Modernity promotes consumerism and excessive n'taterialism.

Fascism and imperialism are worst manifestation of modernity. They promote

racialism. This it creates division within humanity ln this book "llind Swaraj" Gan.llil

gives follov/inq features of true civilizatio,r

(D

(ii)

(iii)

(iv)

True civllization means:

Minimization of wants

Control of beastly power by moral power

Eradication olsocial evi!s like prostitution, theft, untouchability

True civilization teaches people to perform their duties.

C,lndhicalled modFrn civilizafuon as satatnc.

Gdndhi gives blue prrnt of future socrery based on his rdedls of lrue crv,lilaIion

ie. Ramrajya. Ramrajya will be based on concept of swaraj, sarvodaya,

lrJSl-eship charl.ha d :mocrdtic dccelltrali/alion and coltaga inciu*tles

Critical Evaluation:

Gandhi was criticized as well as admired for his understanding of moderlllty.

llis critics calls him as conse.vative, reactionary, pacitlst who resisted radical political

movelrents and who burdened lndiah with paralyzing sense cf guilt aboLlt econornic

5\
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development lle perpetuated unrealistic and confused ideas For Gandtli,s admirers
he gave alternative vision. llis icleas al
or env ronment, corruption a nd r",,,, 

j J:j:":Jl :::H: :: l:HTT"j":fl ::less conFusing and Droqnostic flten criticism of moderaity ihan poshnodernist
schotars. Focault. Derrida. Lvota.d

According to Bhikhu parekh Gandhi,s critics as well as a{lt_"lrers,,'d..Irdleil oor olrnt ,y 
^t r, rtralhtJn llrouol,t dnddeortro, ,,,.,,,u",, - 

"o, o, ln lrrdia blrt through out the !|,,orrd Gandhian originarity is a source of confLrsron bLrt
hrs ideas are extremery inrportant in context oi increasing rerigious fundarnenialrsm,
human suffe.ing, environmental degradation and above all alternative iheory of
social change and aiternative vision of society.

Sarvodaya

Sarvodaya means unive.sal upliftment. lt means upliftment of all The team
SaNodaya was coinecl by Ganclhi as a tifle oi his translation of John Ruskin,s book"Unto This Last". Gandhi got the idea from John Ruskin and added his insiqht lnto it
Srrvod,rya is Candnidn vi"ton ot so.ial,
his icearstate rrue swaraj " "* r.l];]",1**11"":j:jfj'flj;::"::::l
pillars oI sarvodaya as giveu by John Ruskin are:

(i) qood of an indiviclual and good of society is complementary i.e. it means good
of one is good ofall.

(ii) work of lawyer has same value as a wod( of barber_

(,tI rtlc ot l.rbou, te l.le of liller of land and craflsman is life wotlh living

candhi tried to implement
eniire lndia could be persuaded
adopt sarvodaya. Sarvodaya is
following principles:

ideals of sarvodaya in his Ashrams. He hoped that
and later as entire world could be persuaded to

Gandhian constructive programme. lt wi work on

(0

(ii)

(iii)

dignity of labour

bread laboLlr

equitable distribution of v/ealth

{

irv) swarai

. ".4i
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(v) self sutficiency

(vi) upliltrnent of poors, abolition of untouchabitily

(v L) upliftment of women

(v ii) economy of charkha

(ii) trusteeship

Sarvodaya became chief project of Gandhian,s after independence His
iolov/ers like Vinoba Bhave converted it inlo social movement in ftrn of Bhoodan
lloycmcnt, Gramdan, Shramdan. Othet followers rncllJes J p. Ndrayan, Dacja
Dharmadhikari, ..Majumdar.

Trusteeship Theory

lndian thinkers lhink in terms of harmony and reconciliation. They do not think
.r re rr,s or .... ..... dnd cot rtaadiclions. GlndhiJn lheory of t,Ltsieeship ;s d.t
example of this approach. Karr Marx iarks abolt crass contradiction and annihiration
of capilalist. candhi talks about harmonizairon of class interesls aod anrrihilation of
evii rather than evti doer. Gandhian theory of trusteeship has simitarities with vtews
of Aiistotle Aristotle recomraends private property and common use. His views are
also qLrile sirnilar to views of Utopian soci:rlist Robert Owen and Cllarles Fourier
Thes.: socialist they aimed at resolving the problems in8erent in capitalism by
appealing to moral consciousness of capitalists.

The central idea of trusteeship theory is that capitalist should act as trustee
and not as exploiter of worker. Capitatist sholrld share the profits of industry \/ith
worker ll

candhian trusteeship can be understood in the context of his distinction
between needs and wants. One should keep the money which is necessary for
salisfaction of ones needs. Capitalists are not owners of capital he is guardian of
capital. Society is owner of capital. So capitalists should treat himself as trustee ot
sociai ,rea!th. For Gandhi capital is ,lot bad but improper use of capital is bad. tf
capital leads to exploatation of another man then it is bad Trusteeship principle is
according to principle of non violence and candhian theory of rights and duties.
Tfusteeship theory is alternative to both as well as capitalism and commuorsm.

. -dl
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Trusteeship wil,

Sataygraha and

Criticism:
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]:ad. 
t: sociat wetfare with avoidan""ffi

nonviolence willbe method to implement trusteeship

According to communist Ga
uprooting capitarism rnterest of wndhi 

was bourgoisse who was not interested In

theorv is uropian oonan,rn u,uon]'-1"':.^1"1-:"10"'"n 
canl be reconcrled Iiis

exam p es or, cap ta s, :;;;;;;,:, il j ;::::?"ffi :: :::,;, ::",::.:-:;
Gandhi,s theory of education:

._. ,":non, 
.alls his uoncep( of e.lucation as NayFe ldlim. LdJca.e6 15 111sr1rmportant thing to bring sarvodaya.

Gandhi rt is more important o*l 
is,at the top of constructive programme of

untouchability. lt is basic ,""n" 
nt' than communal harrnony or abolition of

Gancihian remedy for sickness orrn,to 
o''nn non-violent, silent revolution. It was

Nayee Talims. For Gandhi education)dern 
civilization' There are five cornponunts of

giving. Formareducation is;ust a part ltllife 
Iong process Educatiorr is recerving not

Components of Nayee Talim

(1) industry in cducation

It is bd,ed on lhe concapl of
process it must accommodate ,n" ,a""'n "no 

learn' since edLlcation is a life long

education wilr incrude education uoor'"" 
ot industry in educati'Jn lhe scheme o[

It rs not simpry uJ""].,It";."ff:::t 
asricurture' forestry' home science. sprnnrns.

vision oi society 
lducatjon but means io implement Gandhian

(21 community tiving

-^,,^.,?oT:rnO, 
,,ring means tiving together in communities or Ashrams. tt can beequated with system of curukul. lt will

there is decrine , ;;.;;;; 
tr 

rwrx 

cutb excessive indivi'lualism ln present times

co,rrnunarism, ,nto,"n,r,iritv, 
"o,*p;::::T"::.li,":in,Tfi tpresent 

evirs rike

(3) Social service

,j!I -s

(

+
-t

t
9

(

(

(

!
\

)

!

i
.a

t



1.

l

VA.IIRAN{ & RAVI

l\,4an shoold undersiand debt of society in his making hence man should

render social servrce through tree plaftahons, sanilation nursing a sick person,

performlng relief work ouaing disasters

(4) Environment

Task of teacher is to create an environment No one can educate other. A skillfLrl

Leacher raises the conscioLlsiess of stlldents so ihat they learn themselves. foo

rar l. Li<l,edu.rlrot I rol r levdtrt

(5) llolistic vicw

Education should integrate ideas and action. Interaction is a soul of education.

Wrrl'ou' inl-qralion educarion is simply a mcLhentc.Jl e.ercise.

Conclusion: For Gatrdhi Nayee Talim is not simply an educational methodology it is

a creation of new man an.l new society. lt is an integration of art, craft heallh and

environment in one scheme. Education should be in harmony with environment of
lndia lndia is primarily ntade up of villages. lt should reflect this characteristic of

lndia Education for Gandhi aims to achieve eqLlilibrium oi body, spirit and mind. lt ls

not dependent on books lt will be learnt from book of life. lt will not dependent on

nloney because expenses will come out of process of e.lucation. It will rnake naticn

lndependent.

Gandhi's views on Religion

Gandhi's idea on .eligion is significant in context of increasrng

fundamentalism- Religious fundamentalist draw boundary arouncj rellgion. Tlrey are

not open to outside influences. For Gandhi religion is a personal thing. All religions
teach siiniiar things. One should openly accept good ideas from outside He did not
suppod Ambedkar's idea of conversion- lf man is born in a palticutar religion ihere is

a definite plan of destiny behind it- One should not convert but accept good thoughts.
lle equated god with truth bV fotlowing the path of non-viotence one ca.r understand
god

Gandhian idea of state

His theory of state is understood in coniext of three Gandhian priociples:

(i) Principle of non-violence

. !{ '".!
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(ii) Concept of swaraj

(iiil Concept of oceanic circles

(a) State represented coltcentrated and organized violence state does not posses
sole. So state can not practice non violsnce State can not exists wtthout
minimum in-siitutions of violence. candhi,s views are influenced bv Leo
Tolstoy who believes that modern state is exploitaIve.

(t) Concepi of state is inconlpatjble with dea of swaraj Swaraj means role of
self, swaral comes when soclal evrls 1F .ra;rcdted Swa al Lotnes when
desire to donlinate and to be dominated. Hence there is no need of state.

(c) lheory of oceanic c cles _ propound thal power should be distributed evenly
through out the society like waves ol on ocean. State cieales hierarchy or
pyramid hence exploitation free society is based on democrattc
decentralization and does not require state. Thus Gandhi appears to be
anarchist. For Gandhi st;te is nei ,ler necessary nor moral. His Ramrajya is a
stateless socieiy Later on candhi modifie,l his views and accepted that state
is a necessary evil and he accontmodated idea of constitutional state and
parliamentary form of government

Rights and duties

The relationship between righls ancl ctUhes ts introspectcd by political
scholars. We find ext.eme view in this regard On one side ... lhe schota.s ot
possessive individualism They believe that possessions of man are entirely man,s
own creation heoce they give primary to riqhtil over duties.

On the other hand there are icjealist scholars like plato and Hegel who
completely submerged individually in ihe state. For them rights carry no meanlng.
There are middle way thinkers like T. H. Green and Laski who believe that rights and
duties are cornplementary They believe in social origin of rights. Gandhi also
belongs to this school. Gandhi is also inflr,en(ed by phrlosophy of Geeta. For
Gandhi duties are r,ghts in embryonic form_ lf you focus only on riqhts you are in
mirage You wiil never get rights without performance of duties For Gandhj rights
are also illlpodant rights are necessary for achievement of self. Action is duty and

,. t,,l
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fruit of action is right. Self is a part of whole and hence rights and dulies are atways
together As an indiviclual man has rights a member of society has duties too
Gandhi,s views on Women

Gandhi was responsibre for bringing rarge number of women in natrorar
movement. Gandhi's source of inspiration is Indian traditioo. For Gandhi it is good to
sv,,i|t in lvater ol tradition but to sink ii lradition is slticide. Thus Ltandhi,s vies on
vrome| though based on lndian tladition are otodified in contemporaty acntext Ihe
two v,/crnen \,vhich inspirecl Gandhi !,!,ere Seeta and Draupali. He projected Seeta as
p symbol ol strength. Chastity and pufitV of Seete e,/en defeated Ra\Ja J. He treated
Draupati as a symbol of iearlessness and courage. Ganalhi was concerned \,!ith
|beration of women and he considered tt as one of the fundamental task llefore
congress. I\,4en has trealed women as his tool. Women shoLrld reject her treatntentac .. object. Cdndhr wanted th.rt marnage age should be incaeased. He was
against custom of dowry. Gandhi proposed simpre rituar free marriages. He was
especially concerned for cause of prostitutes and u/anted rehsbiiir!tion of them He
uranted wonren to become sisters of mercy by setving poor and uDiortlrnate. He
wanted wo,nen to adopt sisterhood I

methods or contraception n""on, *"1':"i,'l::"lilllll;,lrlTl"li;Jffil':;
pr.rcreetion only Women should be tn c pusition to resist nten Gan.jirr telt tnat
women can play an important role in abolition oi untouchability because every
Inothe. performs satitary services for her children. The sall satyagraha ,vas trigh\,laterrnark of won.ten participation in national movement_ Feminist criticize sai_laJhi
for cnl,)/ giving suppodive role to wonten. According to Gandhiwomen ts more sutted
to iobs like oicketinq of liquor and foreign clothes. Gandhi felt that econorny of charka
and promolion of cottage inCustries will promote economic empowerment of women.
Gandhi's comparison with Karl Marx

Similarities

i;) Loth dra d.lain5t e\ptortd{ion

(i0 both talk about i effects of capitalism

(,ii) both taught people to ,ight against xrjustice

{iv) blth believed in exptoitative nature ot siale

;2
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(v) weathering away ofstate

simirarities berween the bro are superficiar and diffcrences are fLrndamentar

Differences

(i) N4arx is materialist, candhijs spiritualist

(ii) Marx talks about class conkadiciions, candtri talks about class co-operat on
(iii) G andlri wants limltation oi wants, Marx betieves in satisfaction of v,,. nts

(lv) f,4arx praised modernity, candhi considers modernlty as satanic

(v) Marxist method is violent, Gaodhian method is non viotent

(vi) Gandhi believes that consciousness is fundamental, l\larx llelieve that
consciousness depends upon material reality.

(vil) Gandhi gives high place to religion, Marx considers religion as opium of
masses.

(vll) Gandhi considers education as a means of bringing of revokrttcn li,,hereas
l\,4arx supports violeoi revolution by masses.

Gandhi's comparison with M- N. Roy

Similarities

(i) Both believe in freedom ancl autonomy of individllal

(li) Both believe in purjty of ends and means

{,iD Both want to end power potitics

(iv) Both reject violent revotution

(v) Both consider educatl'on as a means of brining social change

(vi) Both want to restrict role of state

(vii) Both talk about decentralization and sovereignty of people

Ivtri) Botll talk about hateantly dn lhave cosm.Jpolttan ourlool
Differences

{r) candhiis spiritualist M. N. Roy,is materialist
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(,1) Gandhian Panchayati Raj is based on concept of oceanic circtes. l\,,1. N Roy,s

radic;l democracy is pyramidical. It has people,s committee at base and
federal assembly at top.

(iii) Gandhi believed in transcendental reatity whereas M N. Roy beteveci rn
6\ i\ten.tal r.dltr/

Relevance of Gandhism and its existence

Existencc of Gandhism

Gandhi himseif denied existence of Gandhism. For Gand6i there ts no
ultimate trlrth hence there is no philosophy like candhjsm. There are large numbers
of people who do not consider Gandhi as a political philosopher or a system builder.
Gandhi has not written any book on political phllosophy. Many of Gandhian idea
contradict many established ideas of politics. According to professor Hurnayun
Kabir, Gandhi was not a political philosopher bllt he was great psychologist He
knew psychology of masses. He commanded people on the basis of his
understanding of mass psychology and not potitical philosophy.

Gandhi is not a politicat philosopher like Hegel, plato in traditional seose ot
[erm, yet no one can deoy that Gandhi was a political thinker like Mao and Lenifi.
Existence of Gandhism is proved when large nLlnbers of people consider
lhemselves as Gandhian as well as large number of people who critjcize Gandhism.
Thus no one can deny existence of Gandhism.

Featurcs of candhism as an ideology

ii) Candhism is very,omirlFa as an tdeology there are nee dim.n.ron- of
Gandhian ideology individual, social and ecologicat and that too are
inten{oven.

(ii) Another reason for complexity or candhism is qlgllalllles of his thoughts
which is quite ditferent from established ideas

(iii) Another reason for complexity is that candhi gives his pecutiar interpretation
to existing terms like democracy and socialism

I

Rclevance oI Gandltism
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Gandhian politics is relevant in context of growing violence in poliiics, moral
corruption in politics, growth of problems Itke rer!ltous fLrndamentalism and
terrorism.

Gandhisrn is relevant in context of increasing envjronmental degradation.
Gandhi wanted mininlization of wants and non-violence agaanst environment.
Gandhian theory lorms an important founajation of concept of slslainable
deyelopment the book of Schumacher ,,Small is beaLrtiful,.

The corcept of trusteeship theory is nct entirely Utopian [his idca is put into
praclice in the form of social responsibility of co.porate sector.

Gandhi's concept of sataygraha provides the basis for new social movements

Today grassroot democracy is treated as characterization of good governance
universally.

Gandhi is significant in international politics because he talks of non,vlolence
peace and disarmament_

Gandhi's concept of cosmopolitanisrn i.e indivisible humanity is qrrlte reievant
'l Ll,^ Lollle,t ot gloLalildtron.

Gandhian vielvs on religion can be a remedy For thc probl--m of comrjlulra ism

Gandhi was against exploitation and social inequality

Gandhism is relevant for empowerment ofwomen.

Gandhi's views on education are down to earth and relevant in Indian context

Gandllian concept of citizenship is widely accepted today i.e. neither consent
nor fear but co operation is state_

Gandha's programme of rural recoostruction includes promotion of cottage
industries. Rural unemployment
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